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This table is not meant to be exhaustive, but comprehensive across the growing cycle. My take-outs 

from this table are:

• The multiplicity of gods. Why not just one?

• This suggests to me a significant level of mistrust by the Romans in the competence of each god 

to do the job in just one of the eight stages, let alone a capability to the eight.

Notice the that largest number of gods is required to promote growth (box 5). This goes to the heart 

of Mark’s parable. The Lord said that the sower doesn’t understand how growth works, and it 

happens somehow without his help. So, the Romans assigned more gods to this process to cover 

their ignorance.

So, what are “gods”?
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Mark on Son of God and ‘gods’

The beginning of the gospel of Jesus Christ, the Son of God (Mark 1:1).

And whenever the unclean spirits saw him, they fell down before him and cried out, “You are the 

Son of God” (Mark 3:11).

And crying out with a loud voice, the unclean spirit said, “What have you to do with me, Jesus, Son 
of the Most High God? I adjure you by God, do not torment me” (Mark 5:7).

And when the centurion, who stood facing him, saw that in this way he breathed his last, he said, 

“Truly this man was the Son of God!” (Mark 15:39).

The Roman imperial world

The great myth that dominated the Mediterranean world was that Caesar was the divine Saviour, and 
the king of peace. His public appearances, accession to the throne, his war victories and decrees 
were promoted as “glad tidings”. So, in the Roman imperial world, the 'gospel' was the good news of 
Caesar having established peace and security, and Romans were urged to have faith in their Lord, the 
emperor, who would preserve peace and increase wealth. 

However, many suffered under Rome’s rule. So, Mark’s reference to the beginning (arche) of the 
good news could be an allusion to Genesis 1:1, such that with the “good news” of the coming of 
Christ, God is commencing a “new beginning.” There is an alternative meaning that may be 
intended. While arche means beginning, it also refers to rank and preeminence, such as first, chief, 
ruler, or realm (Colossians 1:18, Luke 20:20, Jude 1:6). In this sense, Christ is chief of good news, 
or He is the realm of good news, which certainly fits with His miracles and use of the term 
‘kingdom of God’ 

Mark calls Jesus the Son of God at the the beginning of His public life (1:1) and at its end (15:39). 
The origin of the “son of god” title began with Julius Caesar, for after his assassination he was made 
‘divine’. His adopted son Augustus used his status as Caesar’s son to bolster his legitimacy, and 
called himself “son of god” meaning the son of the emperor, and Mark uses this title to point out 
that Jesus is the son of another emperor, a heavenly, a point that God’s voice made directly from 
heaven (1:11).

At the end of the Lord’s public life, it is the Roman soldier who first express a confession 
acknowledging Jesus: “This man really was the Son of God.” To Mark, the importance of this 
statement was that it amounted to a testimony by ‘a Roman’ to Who Jesus is. He is the Son of God, 
a favourite title of his (Mark 1:1, 11; 3:11, 5:7, 9:7, 12:6, 14:61, Matthew 4:3, 6, 14:33, 16:16, 
26:63, Luke 22:70). Note that Mark deliberately refers the word ‘breathed His last’ to both the 
tearing of the veil and the words of the centurion. He is drawing attention to the fact that both God 
and Rome testified to Who Jesus is. 

In between these two ‘Son of God’ references to Christ, Mark gives us the reaction to Jesus by the 
unclean spirits. Whenever they saw him, they fell down before him and acknowledged that He is 
indeed the Son of God (Mark 3:11), Who will torment and destroy them (5:7). 
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Conclusion
To the Roman readers of Mark, their whole system of worshipping the Caesars as ‘son of god’, and 
the gods of agriculture has just been blown up before their eyes. 

Mark’s Son of God is endorsed by Heaven, by the spirits of the gods, and by one of the important 
Romans - the Centurion.

Will Mark’s Roman audience abandon their numerous gods of agriculture that know nothing and do 
nothing?

Let Jeremiah have the last word on it:

Can the false gods of the nations cause rain to fall? Or can the heavens themselves send showers?  
Is it not you, O Lord our God, who does this (Jeremiah 14:22)?
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